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TOY ANTEIIIZTEAAONTOXZ MEAOYX
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MPOSOGQNHEH 11O TOY TTPOEAPOY ». EMMANOYIHA POTKOYNA

Mt iduaitepy, yapd , Axadnp.io Adnvav dnodéyetat onpepa Tov xadnynTh
%. Carl Joachim Classen, éva ano ToU¢ TAEOY CLaXEXPLLEVOUS OLOUTRANOUS XAl
EPEUVNTES TAOV XAATTIRDY YPALLETDY.

O xadnynrne Classen &yet aoyohnlel pé Sretgdutinétnta xal Tédhavto,
&G xat xath TpoTOV yapievta wé TARYog Jepdtmwy THE xAacoinfc drholoying
xat hoyoteyyving. Avéluae évvoteg nal avtiAfdets ThHe EANANVIXTS xal THS pwpai-
®Te Yoappateiog, Eétace T& oToLyEln TS dpyaiag Aoyoteyviag Tob énnpéacay
0 avdpwmiaTing xivrpa atov 150 xal tov 160 aidhva xal elvat 6 avayvopiopé-
vog eidNpwy TG laTopiag TG pNTopLR TG Ao ToUg dpyaioug Ypbvoug Emg ahuepa.
'Edi8ake nai i8doxel ot peydia mavemioTlaxd iSpUpata THe TATEdag TOU
Teppaviag nat EAAwy ywpdv The Sutinde xal The dvatohxTc Edpwnng, dhAd
xat T Apeptxtg xat thg Kivac.

H évrurwoiant, mopein 100 #adnyntod Classen évioyuoe th pehétn Ty
*XNATTHOV YPARLATOV Tay®oopking xal adtdg elvat Evae émmhéov Abyog Yid
tov 6mato T, Anadny.ia droddaiae vi Repthdber adth, Thy Eeywpetoth, Tveupatin,

duaLoyvmia LeTakl TV GVTETLOTEANAGVTWY PEADY TTG.

Dear Colleague,

The Academy of Athens is honoring your outstanding scholarship and
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your significant contribution to the enhancement and the dissemination of
classical studies. The Academy has elected you as a correspondent member
and | am pleased to offer you the insignia of this distinction.

I wish you all the best in the continuation of your achievements.

ITAPOYSIASH TIO TOY AKAAHMAIKOY ». NIKOAAOY KONOMH

‘O xadnynthe ». Classen yevvidnxe o0 Apboloyo 10 1928. ‘H oixoyé-
VEL& TOV ELYE GTEVD BEad WE T& XAATT XA YPdpaTa, xadde 6 TEOTATToS TOY,
YVOGTOC TYOREEYNS, Tty pall we Tov Steup ol cuyypadels vog oy oAaaTit0D
OTopVwatos ooV Gouxudidn, Tob To yerowoTotolaape wg dottnTes. Ty wa-
vemiaTntax Tou éxmaifeust suptAfpwae otk avemiatipia T Apboipyov,
¢ Dotiyyne nat thc Ofépdne. To 1956 améxtnoe atiy ‘Okbépdn tov Titho
t00 B. Litt. xai 10 1961 &ywve Gdnynring oth Fotiyyn. To 1987 100 dmevepndy
6 Tithog D. Litt atiy ‘Odéedn xai 10 2000 6 Tithog 100 énitirou SidanTopa TOD
[Tavemiatnwiov tob Tartu.

To Sdaxtiné tou Epyo &oyrae w¢ VdnyNTHg T@v Khasoixdy Enoudmy a1o
[Maveniothpto To0 Ibadan 1953-59 6dnyntig 076 avemiothpeo thg Lotiyyng
1960-66 xadnyntine Khasowng Prhoroyiog ato Teyvixo Iavemiatipmio t00
Bepohivou 1966-69, a1o Wiirzburg 1969-73 xai ati otiyyn 1973-1993, 676-
e ouvtatodotndnxe. ‘Qq émoréntre xadnyntie 8idake otiy Tubiyyn 1964-
65" ato [avertothpto tod Texas (at0 Austin) 1967-68 o160 Changchum t#¢g
Kivag 1992 xai Extote Eyive povyrog émioxnéntng xadnynting oto Tartu the
‘Eodoviag 1994 xai 1996' ato [aveniornpto I11 the Popng 70 1995, 1o Ro-
ma I (Sapienza) 10 1997 ftav énioxéntre o0 Institute for Advanced Study
5710 Princeton 1975, 100 Kolheyiov All Souls tic Ofdopdng t0 1980 xai t0d
KoNkeyiov Merton t7¢ ‘Odopdng to 1995.

‘O »adny. Classen eivar péhog Tg Axadnmiog Emetquav tie Dotiyyng
Eévo uéhog T Accademia di Archeologia, Lettere e belle Arti t7¢ Neamohng,
17 Mommsen-Geselschaft (rpéedpoc 1983-87) t7)¢ Fédération internationale
des Associations d’Etudes Classiques (mpéedpoc 1997-2002) t7¢ Interna-
tional Society for the History of Rhetoric (mpdedpoc 1987-89) 17¢ Classical
Association xat t9¢ American Philological Association xat émituro péhog

e [lohwvirnfic Grhohoyinfe Erarpeing. ‘O ». Classen elvat guvexddtng T@v
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EMLaTTOVIX®Y EvTUmwy: Museum Africum (1972-85) German Studies Sec-
tion I xat IIT (1976-91) Beitrige zur Altertumswissenschaft (4o 0 1976)
Rhetorica (1983-92), 109 Gnomon (ano 16 1988), 100 Voces (aro t6 1990),
700 Catalogus Commentariorum et Translationum (&no t0 1993), 700 Emerita
(&b ©5 2002).

‘O xadny. Classen éyet Snpootebaet mepinou 110 dedpa xai mepioadrepeg
amo 200 66hwoxnpiaies. "Eyet éniong émyneAnet povog 7 ué dhhov thy &xdoom,
évvéa Gtbhiny. To 1999 éxdoGnue mpog Ty Tou amo cuvadéhdoug xal padnTéc

tou 10 adtépwp.a Antike Rhetorik und ihre Rezeption, Stuttgart 1999.

Svroun avahuet, 1@V GieAiwy 100 xadrynth C. J. Classen:

1) Untersuchungen zu Platons Jagdbildern, .8, Ap6odpyo 1951/ Bepohi-
vo 1960. 'H Sratpiby; Snpogiedtnne Aoyw T@V letanolentx®y ouvdnudmy Tig
Teppaviog o€ qUVTOLeUEVT, opdi xal eivat ALepmUEVY, TTIC XUV YETIRES ETaL-
$opég TR ENANVITIG hoyoTeyviag & Tov “Oungo &g tov [TAdTtwva, pé iraitepn
gudaan, atov IAdtwvae. To mpdTo pépog doyoleltat 1& TiC TAPOWOLOTELS %KoLl
ouyxpioetg atov “‘Opneo, Tobg Aupixols mointés, tov Ilivéapo, Tolg Spapratinoig
TOLRTEG KAl TOV ATTINd TE(O AbY0, ExTog &amd TOv ITAdTwva. Aciyver Tov idaite-

TP6T0 TOU YpToLroToiNgay ol Emixol moLnTEG eidixég TAeupEs ToU xuvTYiou,

O

T véa xaTavéneT) Ao Tols Aupteods TounTég TR Stabnas fag Tob xuvnYiou xal
TH Ao oToiNGT TNG 0€ aYéam (k€ TOV EpwTa, T& VEX TTOLYETR OTTV TLVOapLRY,
Yehom vl i ot iba xuvnyiou ToU Tapouatdlouy ol Spaartinol TornTES Yia Epw-
T, éxdixnom, néhepo ¥ mveupatinyy dvalhtnen. To Sevtego pwépog, Tov civat
adrepwnévo a1ov [Adtwva, doyoheitat suvonTind pé Tapadastaxss YpNaets xal
®Uplwg e Tig GLadopeg eTadopes aTh drhocodind Stdhoyo, xal Selyvet Ti dmoxa-
NITTOUY 0f ReTadopEs Yid THY RATAVONEY, ReVTRLRGY ATodemy ThHg StakexTintg
nopetag To0 [TAdtwvoe.

2) Sprachliche Deutung als Triebkraft platonischen und sokratischen
Philosophierens, Mévayo 1959.

To 6i6hio doyoheital éniomg pe T YAdooa t00 [TAdtwvog, Tov Tpémo mo
6 1810g ¥, ol cuvortAnTég Tou émpévouy GTNY Gy onpacin T@v Aékewy, Gmo-
®aAITTOVTAS T TUKGUTY anpmacia Tous TSuitepa daoyoheitar e bplopévoug
Bpoug mou Eyouy peYahr anpacio Y T drhesodia 100 [TA&Twvog xal 4’ §mou
GvTAel bagneg iGée, Ty, THY Gy xat dvamTuln TR i8éag THe TEtpepols Yuyhs

N

(ot 10 TapEAANAG TG TOMTEIRG) T TV OYETIROTNTA TAV peTADOP@Y TG bpa-
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ane Yo ThY avamTul T Sewpiag Tov i8edv K Thy éravepprveia Aébewy, Brwg
omedeaic ¥y drafoeaic xat dhhoug Teyvixols dpoug Tod TTAdTwvog xal ZwxedTy.
Me moAh& mapadeiymata Seiyvetar wix 6 [TAdTwv oxdmipa dAAGLeL TH anpacia
@V hékewv xal p 1 6ofbetd Toug AvamTiaaEeL XeVTRLXOUG GROUS TTG drhocodiog
ToU.

3) Die Stadt im Spiegel der Descriptiones und Laudes urbium, Hild-
esheim 1980, “1986.

Sulnrotvror mapadeiypata o tov ‘Opneo Ewg tov 12° ai. n.X. énaivwy
TOAEMY KAt AATACELAVIETOL HTL TONAS YVWwpiopaTa, ToY GoYOTERH CUVLGTODYTAL

amh Ta prTopan Eyyeteiia, anavToly oTadepd péoa aTobg al@ves, Eviy A

;
VoL GYedhy AmvTa, Yia vt dndaviatody Tov 12° aiwva. To 6i6Aio Seiyver 6Tt T,
Rophdoa, cuvey et 00otao TIRd AeTAbATTY, Byt w6vo 6 BAT THY deyatdTnTa, GA-
i xat 010y Mesaiwva ot1 Aver xat neptaattepo oty EAAnviny Avatoli,

%) Recht-Rhetorik-Politik. Untersuchungen zu Ciceros rhetorischer Stra-
tegie, Darmstadt 1985 itah. wtée: Diritto, retorica, politica, Bologna 1998.

Y10 66hio aulntodvtar of Adyor Pro Cluentio, Pro Murena, Pro Flacco,
De domo sua, De lege Manilla xai De lege agraria I-I11 xal avahdetor 7 otpo-
THYY, ToD phtopa, e iStaitepr, Endacy othy Emthoyy, T@v Jepdtov, TH Sopy
THe émuyetpnpatohoyiog xat 100 Aebrhoyiov, Seiyvovtag &t ol iieg Teyvixés yon-
TuroToLobvTaL %ata Staddpoug TEOTOUS ETLTUY®E T SLxaa Tt *al aTiG SN6-
TLEC TUYREVTRMITELS, aTH, sUYANTO %al oThy contio. ‘O a. xatadeinviet Thg 6
Kixépwv %ade dopi mposapuélet T oTpathyin? Tou Gvéhoya pé Ta idraitepa
TPOBATRATA XAl TO GxpOATTPL0, TTO 6T0T0 AMEVIUVETAL, (LE TXOTO TAVTOTE Vi
neiaet T dxpoathpLo xt &yt Y& vi drdaet oty G et

5) Ansitze. Beitridge zum Verstdndnis der Frithgriechischen Philosophie,
Wiirzburg 1986.

Suhhoyy, dedpwv, T ot dvadépovTal aTHY TemULY EAARVIXT drhogodia:
1) 'H amovasia tig Evvotag T00 Snptovpyod oThy Tpmury EARNVIXY axédmn avi-
yveveTal xal TauTovTal Té 00T LOST, YAEARTNPLTTIRY TG TAATWVIXTS S1jkt0Up-
yiog 2) ut mpoTERTIXY, AVANUGT] TV THY®Y YPOVOAOYIXa AT0SetXVIETAL TS T,
cinbva 100 QahT, %ol TV iSedv Tou peTabdhhovTal oTadlaxd xal ool TapdYoy-
Teg émnpéagay abty THY mogeia: 3-5) Tpels cupwbohis avadépovTat 9TV drhogodin
00 Avakipavdpou: eketdlovtar xprtind of wnyés TG xal SiveTar pid TANPTS Ex-
Seon 1oV andPewy 0D brhogbbour avahuct TV TNYGV TTG Evvotag Tol &Telpou

e Epunvein Tng xal ia Exdeam The Sewpiag dhhayhs Tob Avaginavdpou o gUY-
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xptam xal pé gvtimapddearn pé éxeivr 100 Avalwévyy: 6) O pdhog mol mailet
avtideom dmwTic xal onétoue ot oxédr tod Iapuevidn, T600 athy xoopohoyin
Tov, 600 Xl GTY EMLETNLOAOY L, GvTiTaoaT ideTon Toog TEoNYOULEVES Sempiee
I I I v il v I
7-9) tpia pdpa dvadépovtal oTolG COPLATES, TOV TEOTO TOL TOUG Tapouatalouy
6 Eevodb@v xat 6 AptoToTéAng, (ke AtyoTtept mpoxatdindn ano tov [Thdtever
gEétaar TV Stabbowy eib®y EvELadéoovTos xat Yid AmoVele Yidt TT YAWTTA TGV
I Y i) I I I

Hpwrayspa, Topyia, Tlpodinou zat Anuénottou »al Tos T yenaionoinsay:
10) “Opota EEétacT To0 TEOTOU e TOV OTOI0 6 ZWAROATNC ERETAAAEYTNRE TT,

/ v I y ) I I I

N

yAOaoa supdmvae wE Tig Stadopetinie éxdéoeig Tob Sivouy 6 AptaTodivng xal 6

Al

Eevoddv 11) Ztvyv teheutaia cupmbolt Eetdlovtar Rposmmind of dgyaies wryes

yré Tovg Kupmvainole xal yivetat npoonddeta va Eeymptatel 6 pyo mol nropel
v aroolel atov ApioTinmo dmd éxelva Tl éyyavol Tou.

6) Die Welt der Romer, Studien zu ihrer Litteratur, Geschichte, Religion,
Berlin 1993.

310V évTuTtwataxd abtd Tépro guyxevtowdnray 13 delpa. Extog dhhwy

ot powpaint) hoyoteyyia dvadéoovtar Godoa yia Tov "Evvio, Aouxohtio, Kaisa-
oo, Kixépwva, Opdreo, ‘OGS0, Maptidhto, Taxite, Aouxihto.

7) Zur Litteratur und Geselschaft der Romer, Stuttgart 1998.

O t6poc AmoTEAET %ATE RATOLO TEOTO TUVEYELX TOD TEONYOUREVOU. ZThHY
xadapk hoyoteyvia avadépovtar cupbohés atov Kixépwva, Kaisapa, Opdrio,
Téxtto, Teptudhiavo xai Appiavd MapreAhive. Ao T dnéhotra Gpdpa T Te-
Aeutato Siver pid xprtint; Exdeor, The laTopiag THe xAaooinhe drhodayiag ot
Ieppavio amo o 1918-1988.

8) Rhetorical Criticism of the New Testament, Tiibingen 2000: Paper-
back Boston 2002.

Tt 66Ahio doyoheitar R peptnts TAEUPES TG EGaOIOYTS PNTOPIXGY XATT)-
yoptev oty Kawn Awadipnn, tnwe Sraturmdnray mpéodbata, xat dAAwv woU
mapaperndnray. To peyahitego népog Tob Epyou Eetdlet mpooexTind To Aebihé-
vto 100 Anoatéiou [Tadhou, iStaitepa Tobg pryTopinole Bpove. To Teheutaio xat
7o 0UgLaaTing xeddhato dvadépetor 5oy Mehdyydwva, 6Ty TpoTo Tob Exave
YoNOT) TV PTTORLADY XATHYORLAOV 6T GYoAaa6 Tou The Bibhou, dhA& wal xet-
révwyv e Jvpadev matdeiog,

9) Antike Rhetorik im Zeitalter des Humanismus, Leipzig/Miinchen
2003.

To 616\io doyohettar pé thy Umodoyt, ThHe dpyaiag Aoyoteyving athy énoyh
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700 Avdpwmiopol. Ta xed. 1 xai 2 cuyxevtpwyovtat athy émtppoh Tod Kixépw-
va, 6TY, YAwooa, oY) Sewpia 100 Udoue xal Th AoyoTeyviny) Tpantiny) T60 150u
nal 160v ai. oty Trakia, Tadhio xat Towavia. 2t Teppavia ddtepdvovrot Té
xed. V i VIL Alheg cupbohég eivar Y thv énidpacyn 100 Koivihiavod, yi&
tov ['ewpyto Tpamelovvtio, chyxrpian YL Ty émtppon Kinépwva xat Zevéxa ati
Tadhia (xed. 111, IV, V). “Eva éxtevic dpdoo doyoheitar xat wdht wé tov Mehdy-
Yhwva xai tic pedidoug mob dxohoudrae xAT.

To 6w6hio Zu Heinrich Bebels Leben und Schriften, Gottingen 1997,
Bmwe Snhwver xal 6 Tithog Tov, dvadépetat ot Lwi xat T dEtbhoyo Epyo ToD
Bebel g0 [avertothp.to 100 Tibingen. Ta téooepa Gibhia, wob 6 xadny. Clas-
sen éntpelndnxre, elvou:

1) Sophistik Mit Einleitung (1-18) »ai Bibliographie (641-709), Darm-
stadt 1976 firav wik dEtéhoyr, cupbolt, oTh pehéty T@Y codrothy éartiog xal
TG ExTevolq GLbAtoypading mol éxauyypovictrxe 10 1985.

2) Die Klassische Altertumwissenschaft an der Georg-August-Universi-
tat-Gottingen 1989. Zuihovt dpdewy ol dviyvetouy thy avémtuln T Kiao-
gt Prhohoyiag oo [laveriotiuto tHe Totiyyng dno thy puath Tou 16 1737.
‘O rabry. Classen éxérer T Lot xat T Spgaar, 100 Kurt Latte, xadnynt# 100
Haveriatnpiov adtod émo 10 1931-35 xal 1945-50, xadbg xat thy mepiodo
Simtne Tob Latte amt tove Nall.

3) Rhetorica (1989). Ilgéxettar v Eva xatahoyo éyyeiptdiny, aojainy
KEWLEYWY UE DTTOUVNRATA el EpYa VEMTERMY A0Y WV, TTob SNLoTLeEYTNRE PE TTY
exatpia ThHE Tng cuvédou The Stedvolc Evinoewe Yl Thy ioTopia ThHe prTOpIUTG.

%) Die Macht des Wortes (1992) suhhoyh dptht@v 77 Lotiyyn ot Siado-
peg Theupte THe tatopiag THe prtopteTs. ‘H cupbody Tob xadny. Classen &vadé-
PETAL OTY) YPNOT, TTHERR TTE PTTOPIRTIG XUPIWE GTNY TOALTIXT).

H &kbhoyn ano xade dnody otadiodpopia tod xadny. x. Classen oTig
rhaooixég amoudée, T Emippoh Tob donnoe Tayxbopta oTd Yépata adTd xal 1,
EUULEVTIG 0TATT, Tou GrtévavTt oty ‘BAA&Sa tov 68hynoay éndbia 1o dEiwpa 0D
avtemioTéNhovtog réhous T Axadnuiog Adnvdv.

Sy dnéhotny; aradiodpopia Tou Tob elyopat TOAAR edTuynRaTa €N Ayo-

4@ ThHe maThne %at 00 &vIpwTiowol Tol 1050 EnLTuy@e xahAepYel.
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THUCYDIDES ON POLITICIANS AND POLEIS

In memoriam proavi
loannis Classen
1805-1891

CARL JOACHIM CLASSEN

It is a great honour and a very special privilege to have been elected corre-
sponding member of the Academy in Athens, and I should like to express my
profound gratitude to you, Mr. President, and to all members for this generous
gift. The Akadimia Athinon not only takes its name from Plato’s Academy,
but it has also its seat in the very city where Plato lived and worked and from
where his ideas have influenced European philosophy, our ways of thinking
and especially our moral standards and values. Indeed, in his Republic Plato
establishes a group of virtues which to him constitute the elements of “perfect
goodness” (Gpetn), “wisdom” (godin), “courage” (avpein), “temperance” (-
beoatvn) and “justice” (Stxatooivr). These four were later accepted by the
Stoics as the main virtues, in rhetoric they served as basis for all encomia, and
St Ambrose, the bishop of Milan, honoured them by calling them “virtutes
cardinales”, and as cardinal virtues they played an important role not only
in moral thought throughout the centuries, but also in various forms of art,
painting and sculpture. But where do they have their roots, were they first
singled out by Plato, did this group have any predecessors ?

When in Homer’s Iliad a father advises his son “always to be the best and
superior to the others” (VI 208; XI 784: aiev aptotelety xat Umeipoyov Expmevar
&Mhwv), he gives no further details as regards the particular aspects of excel-
lence he has in mind, while other passages point to two areas of excellence on-
ly: “to be an (accomplished) speaker of words and doer of (memorable) deeds”
(IX 443 pudwv te pnrhe’ Enevor menxrthed te épywv). The “battle ground”
(payr) and “the assembly” (Goultr,) are the two areas where “excellence” (&pe-
71) is expected and valued. Several centuries later, Pindar is still vague when

he merely talks of four virtues without naming them in the third Nemean ode
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(T4-75: €\g 8¢ rai Téocapag dpeTds/ <6> Gvatog aiwv, dpovelv & évémet TO Tap-
#eipevov); and only once he may be alluding to the Platonic group when in
the eighth Isthmian ode he first describes Aeacus as “having settled disputes”
(probably amongst the gods: ixag éreipatve), then “his sons being godlike and
their descendants being war loving, both as excelling with courage in devot-
ing themselves to fighting and as being cwdpoves and intelligent” (24-26: 100
wév avtideot /dpiatevoy uideg vidwy T demidrhot Tailes Avogén /yAAxeoy GTOVG-
eVt Gudémety bpadov,/cmdpovéc T Eyévovto mvutol e Jupdy). One may, of
course, find the four virtues here to which Plato gave special prominence, but
only if one understands cwdpoveg not in the sense in which it is used in early
Greek (i. e. “sagacious”, “prudent”), but as “moderate, temperate”, i. e. as it is
elsewhere familiar from Attic Greek only.

That the group of four virtues was not firmly established at the time seems
clear to me from the often quoted line from Aeschylus’ Septem against Thebes
where the poet makes Eteocles praise Amphiaraus as “a temperate, just, good
(brave) and pious man” (610: cidpwy Siratog &yadoc eboethe avip), with

»1

“wise” (c0s6c) obviously missing. When one interprets eoetig as “wise”' one
overlooks the fact that even later the two, godog and edoebig (or rather éatoc)
are clearly distinguished and used side by side, making up a group of five (see
e. g. Plat. Prt. 330 B; 349 B). Indeed in Plato’s dialogues one finds more than
once similar, but larger groups of virtues, in the Meno, in the Phaedo, in the
Republic and elsewhere, as also in other authors, e. g. in Euripides (Autoly-
cus frg. 282 with the addition of eloquence), in Xenophon’s life of Agesilaus
(with wisdom being omitted as in Pindar, but not only piety being added, but
also love of one’s own city and other qualities) or in Xenophon’s Memorabilia
where courage is omitted, but piety, selfsufficiency, eloquence and others are
mentioned (IV 8, 11), or in Isocrates” encomium of Euagoras who begins with
outward qualities such as beauty and bodily strength (22-23).

The questions I wish to ask and answer here is which categories Thucy-
dides makes use of in judging prominent people or whole cities, and to what
extent he may have influenced Plato’s thinking. I begin with the characteri-
zations of Themistocles and Pausanias.® Thucydides introduces the Spartan

1. See M. Bowra, Pindar, Oxford 1964,181.
2. Editions used: K. W. Kriiger (ed.), QOYKIAIAOY XYTTPAPH (later ZYTTPADH),
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Pausanias in the usual manner: “Pausanias, son of Cleombrotus from Lace-
daemon” (I 94, 1: [Taugaviag 8¢ 6 Kheopbpdtou éx Aaxedaipnovos), and a little
later he continues as if giving merely some further factual information on his
position: “Since he was oppressive, the other Greeks became offended” (I 95,
1: 6uaiou Gvtog adtod of te dAAot "EAAnves HyYovto®). He reports further that
in Sparta Pausanias was accused of “great injustice” and “a conduct rather like
the imitation of tyranny than a military command” (I 95, 3: &8uxia ToAAT, and
TUpaYViBog PREAADY ... pipTote T atpatryia), also of “wrongs done to certain
individuals” and “medism”, “sympathy with the Persians” (I 95, 5: aduxnpata
and prdiopde).

Later Thucydides characterizes Pausanias at greater length, primarily em-
phasizing that he, though recognized on account of his merits, himself refused
to behave in the same way as all other people (I 130, 1). He points out that
Pausanias preferred a style of life being different from everybody else’s (I 132,

Berlin (K. W. Kriiger) I - IT 1846-1847; I? and II* 1855-1861; I 17 1860; I. Classen
(ed.), Thukydides I*-VIII®, Berlin (Weidmann) 1871-1885 (editor’s personal copy);
E. F. Poggo and 1. M. Stahl (edd.), Thucydidis de bello Peloponnesiaco libri octo, Leipzig
(Teubner) I* 1886-1889; II*-IV* 1875-1883; J. Classen - J. Steup (edd.), Thukydides I"-IT°
and IIT*-VIIT? Berlin (Weidmann) 1892-1922; C. Hude (ed.), Thucydidis Historiae I-II,
Leipzig (Teubner) 1898-1901; C. Hude (ed.), Thucydidis Historiae 1*-11, Leipzig (Teub-
ner) 1901-1913; H. St. Jones and J. E. Powell (edd.), Thucydidis Historiae I*-I1%, Oxford
(Clarendon Press) 1942; O. Luschnat (ed.), Thucydidis Historiae I-II% Leipzig (Teubner)
1960; J. de Romilly (ed.), Thucydide. La Guerre du Péloponnese 1% I1-V, VI and VII% VIII
(I1 and VIII with R. Weil), Paris (Les Belles Lettres), 1962-1972; 1. B. Alberti (ed.), Thu-
cydidis Historiae I-III, Rome (Istituto Poligrafico) 1972-2000; commentaries consulted:
A. W. Gomme, A. Andrews, K. J. Dover, A Historical Commentary on Thucydides I-V,
Oxford (Clarendon Press) 1945-1981; 8. Hornblower, A Commentary on Thucydides I-11
(Bodks I-I1T and IV-V.24), Oxford (Clarendon Press) 1991-1996; on particular books: J. S.
Rusten (ed.), Thucydides. The Peloponnesian War Book II, Cambridge (University Press)
1989; T. R. Mills (ed.), Thucydides Histories Book IV, Oxford (Clarendon Press) 1909;
K. J. Dover (ed.), Thucydides Book VI, Oxford (Clarendon Press) 1965; K. J. Dover (ed.),
Thucydides Book VII, Oxford (Clarendon Press) 1965; see also C. Hude (ed.), Scholia in
Thucydidem, Leipzig (Teubner) 1927 and M. H. N. von Essen, Index Thucydideus, Berlin
(Weidmann) 1887.

3. Scholars disagree on where this sentence begins but not on the text here quoted.
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R: wopavop.io') and speaks of his “imitation of the barbarians” (I 132, 2: Thhw-
o5 ThV Baghaowy). This makes the Lacedaemonians suspect (as Thucydides
emphasizes) that “he was not content with being in his present position” (I
132, 2: 1) ioog 6ovheadar elvar toic mapodat). They also examine “whether he
had in any respect changed his way of life away from the established norms”
(I 132, 2: &t 7i mou éfedediytnto T@v radestmTtwy vopinmy); and they regard
as “wrong” (I 132, 3: adizxnp.a) the elegiac couplet which Pausanias inscribed
on the tripod in Delphi in which he called himself “leader” of the Greeks
(Gpynyos) and conqueror of the Persians. What is criticized - according to
Thucydides - is not that Pausanias violated written laws or generally accepted
ethical principles, but disregarded unwritten rules of the political life.

In judging Themistocles Thucydides stresses his intellectual powers, be-
ginning with the impression he made on the Persians as being “intelligent”
or “prudent” (I 138, 2: Euvetdc); and he continues himself in a similar way,
saying he was “a man who showed the power of his talents in the most reliable
manner” (I 138, 3: Gebardtata &) $Uosewe ioydv dnhooac) and pointing out
that “by means of his native sagacity and without either earlier or later study
of an issue he was the best judge in cases of emergency — merely with the
help of very brief deliberation (6ouhn) and also most able to divine what was
likely to happen for the longest period of time in future” (1 138, 3: oixeia yap
Euvéoet xal obte mpopadov & adthy 008ty 00T émpadny, Ty Te TapaypTma 8t
EhayiaTng BOUATIS %pATITTOS YYOUMY Xal T®Y LeAAGVTOY éL ThelaTov ToY Ye-
v1oopévoy dotatog eiraatne’). Furthermore Thucydides stresses that whatever
Themistocles had in hand he was “able to explain” (¢&nyfoasdar olég 1), and
even where he had no experience he did not fail “to judge with competence”
(I 138, 3: %pivar ixavix). In adding “he foresaw what was better or worse
with regard to what was still in the dark” (16 te duewvov ¥, yeipov év 10 dbdavel

npoewpa pahata) Thucydides uses to dpetvov ¥ 7eipov not referring to moral

t. Here the scholiasts paraphrase ©7) e nagavop iz St o pi oTépyery Tolg Auxwyixoig
vépore und €&edediptnTo Ew T@v Aaxwvirey Sutato vopwy, cf. C. Hude (ed.), Scholia in
Thucydidem, 1927, 96.

5. The scholiasts explain oixeig yip Euvéoer duaixp or dveu padfoewe Thy Bivesty and
in the following sentence 16 Te detvov 7 yeipov: 16 guveisoy ) 16 GAarTizoy, cf. C. Hude

(ed.), Scholia in Thucydidem, 1927,101.
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standards, but to political aspects (i. e. to what is beneficial or not for the city);
and in the same way one has to understand t& ¢éovta (“the right thing to be
done™: 1 138, 3) in the following summary: In short, what Thucydides praises
in Themistocles is natural talents, foresight and the ability quickly to under-
stand, judge, decide and explain especially in matters that concern the city,
the welfare of the other citizens, whereas he does not mention or praise such
virtues as bravery or justice or fairness or modesty or clemency.

Now the question arises whether and where the same qualities which oc-
cur in the characterizations of Themistocles and Pausanias are ascribed by
Thucydides to any of the other more or less important people he talks about
or whether he chooses other virtues or vices. The first striking observation is
that Thucydides hardly ever gives a character sketch either when mentioning
a person for the first time or after his death in a kind of necrology. And even
where he characterizes an individual he very often does so in a very brief man-
ner. He seems, in particular, inclined to limit himself to remarks on someone’s
role in public life and the qualities shown while active in politics or in the
service of the community, the country or the polis.

Thus, to Archelaus, the Macedonian king, he ascribes administrative
achievements only (II 100, 2). In a similar brief manner Athenagoras is men-
tioned merely as “leader of the people” and no more is described than his rela-
tionship with the citizens of Syracuse, i. e. he is said to be “more than anyone
else at that time capable to persuade the masses” (VI 35, 2: ¢1p.ou e mpootatng
v %l 8y 1@ TapdvTt Ttdavmtatos Toig tohhoic®). For the Athenian Aristogi-
ton Thucydides uses the phrase “a man of the town’s people, a citizen of the
middle class” (VI H4, 2: dvip 1@V dotdy, réoog mohitng), that is he gives his
social and political status only while of Kylon he speaks first of his victory in
the Olympic games and his noble birth before pointing to his political influ-
ence in very general terms (I 126, 3: duvatéc”). Similarly Theseus is character-

ized as powerful; but in his case Thucydides says “having in addition to being

6. IeSavwtatoc Tolg moAloic is paraphrased by the scholiasts as Suvapevog Teidety Tolg
nohhove, cf. C. Hude (ed.), Scholia in Thucydidem, 1927, 346.

7. Both here and in the previous case the scholiasts give other interpretations: on VI
54, 2: péaog olite émpavig obte ddofog and in I 126, 3: duvatig: mAodaios, cf. C. Hude (ed.),
Scholia in Thucydidem, 1927, 352 and 92.
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intelligent also become powerful” (yevépevos et 160 Euvetal rat Suvatée 11
15, 2). More clearly he describes Theramenes as a man “not unable to speak
or to judge” (avnp olte einelv olte yv@var aéuvatoc®) after introducing him as
“son of Hagno” and as “(one of) the leading figures amongst those who caused
the fall of the democracy” (Orpapévne 6 100 Ayvwvoe év toic Euyratahiovat
tov 6oy me@tog 7v: VIIL 68, 4). In brief, it is again the political activities
and the services for the polis, the special position in the city of an individual
on which Thucydides focusses his interest.

This is also demonstrated by his characterization of Phrynichus a little
later in the same chapter: “Phrynichus, too, showed outstandingly amongst all
by far the greatest eagerness towards oligarchy ... and after agreeing to support
it, he appeared to be most trustworthy with regards to all dangers” - dangers
referring here to the real dangers of the plans of the Four Hundred (VIII 68,
3: mapéarye 68 nal 6 Pouviyog EauTdv TAVTOV CLadepdvTne TEoYukGTATOV £G TNV
bhyapyiay and TOAY Te Tpdg T& Setvd, émetdhimep OO TY), PEPEYYUWTATOS €G-
vn). It should not be overlooked that Thucydides passes his judgment here and
not earlier where he mentions Phrynichus for the first time (VIII 25, 1) or
where he describes his activites as general a little later (VIII 27, 2). There he
merely says that he preferred acting cautiously on the basis of “exact knowl-
edge” (cadax cidévar) and “careful preparations made without haste” (ixavag
ral xad’ fouyiay Tapasxeudleadar) to “foolishly running all risks” (&Adywe
Sranvguvevery) for fear of “disgrace” (16 aigypdv). For, Thucydides adds (VIII
27, 3), it would not be disgraceful (for the Athenians) in the eyes of Phryni-
chus to retreat with the fleet “when it is required by circumstances” (LeTo %ot~
00D), but it would be “more disgraceful” (aigytov), if they suffered defeat in
any manner; for that would bring about “disgrace and the greatest danger” (1o
aigyphy xal 6 Réytatos xivéuvag). Clearly, for him “disgrace” (used here several
times), depends not on absolute standards, courage or cowardice, resistance at
all cost or retreat, but on what benefits the city, on what is useful for the polis.
As consequence of his attitude, of such views Phrynichus gains the reputation
of being “not without intelligence” (00x% &&dvetoc: VIII 27, 5). Such a judg-
ment when passed by the fellow-citizens referred not least to political insight

8. The phrase is very similar to the one he had used a little earlier for Antipho: VIII
68, 1.




AHMOZXIA SUYNEAPIA THE 10 MATIOY 2005 9

also. It is the welfare of the city which - according to Thucydides — is for
Phrynichus the factor that makes him warn against internal strife (gTtagté-
Cetv) and condemn the so-called “brave and fair” (of xahot ®xayadol dvop.als-
uevor”), for they feel - in his view -concerned about their own advantage only
and would not refrain from any form of injustice; on the people, however, he
passes a more favourable judgment; for he regards them as capable of “keeping
the others in bounds” (éxeivowv cwgpoviathe VIII 48, 4-6).

No less important is Thucydides” account of Nicias. After his death he is
characterized briefly as someone of whom “all efforts were directed towards
apet?, in accordance with custom and tradition” (Sux thy macay é¢ dpeThy
vevoprapévny émtndeuaty: VII 86, 519), that is efforts to prove to be an avip
ayadde, “a good man”, possessing all good qualities. However, a little ear-
lier Thucydides speaks of Nicias’ reaction to the lunar eclipse on account of
which he decides not to leave Syracuse and he criticizes him as “also a little
too devoted to religious practices and suchlike” (Tt zat dyov Jetaogu® Te %ol
1@ Totouty meoaxeinevos VII 50, 4). This is a remark on a particular person,
made without implying a general view, positive or negative, on piety or reli-
gious practices. In other passages he underlines that Nicias was esteemed on
account of his military achievements while at the same time always striving
for peace and endeavering to end all trouble for the people and himself, to
maintain his own ebtuyia, i. e. both his own “good luck” and his “well-being”,
and to add to his own glory, that for him is the glory of never having done
any harm to the city, believing, as Thucydides adds, that this could happen “if
one avoided danger” (¢ dxtvéivou) and did not give oneself into the hands of
Tyche, of Fate, and that “peace brings about the absence of danger” (again 7o
axivéuvov: V 16,1).

Of the Syracusian Hermocrates Thucydides says that “he was a man sec-

9. The translation is that of A. W. Gomme: in A. W. Gomme, A. Andrews, K. J. Dover,
A Historical Commentary on Thucydides 111, 1956, 480.

10. On this controversial sentence - for the readings of the codices see C. Hude (ed.),
Thucydidis Historiae II, 1901, 214 —one should not overlook the scholiasts’ comments:
St THY TATAY €¢ ZPETTYV VEVOLLTPEVTY ETLTTIOEUTLY. CLiL TO TTATAY GPETNY VO IkWE ETLTETTOEY-
®évart. 00 Yoo 67 Ye vevopiapévny Geethy Thv Sonodoay Aéyet, cf. C. Hude (ed.), Scholia in
Thucydidem, 1927, 406.
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ond to no one with respect to intelligence in all other fields and with regard
to warfare he had proved competent due to his experience and distinguished
with regard to bravery” (&vip xai & tahha Biveaiv 0l8evie Aetmbpevog xal
RATH TOV TOAEWOV EUTELpl TE ixavdg Yevopevos xat avepeia émdavhg VI 72,
2): he combined natural talents and proofs of intelligence with courage. On
the basis of this Thucydides makes him assure the Syracusians that “fortitude
would be even more courageous than itself when connected with confidence
in (one’s own) knowledge” ([and experience|: Thv & eduy iy adThy EauThg [1e-
T 00 ool THE émtaThre dapsalewtépay Egeador: VI T2, 4''). And it is in
this manner that Hermocrates is described in the whole account of his activi-
ties as thinking and devising independently and even acting without waiting
for the consent of the others, as headstrong for which reason he is finally sent
into exile. Here it becomes very obvious that it is the fellow citizens who de-
termine what one might even call the standards, and that Thucydides tends to
speak of such talents as foresight and ability quickly to understand, to judge,
to decide, also to expound one’s views, and not so much of bravery and justice,
fairness, modesty and clemency.

Time does not allow me to speak of all examples which would be interest-
ing in this context. But two great men must not be omitted here whom Thu-
cydides considers to be particularly important, Pericles and Brasidas. Brasidas
appears first in the second and third books, but it is only in the fourth book
in connection with the expedition to Thrace and the long speech Thucydides
makes him address to his soldiers that he characterizes the Spartan general at
some length (I'V 81, 1). He begins by pointing not to this or that quality, but
to the initiative and activity which he had shown and of which he had given
more than one proof already, referring to the reputation he enjoyed in Sparta
where he was respected for his “great energy with regard to all matters” (IV
81, 1: Spactiptog &¢ T whvta) - perhaps with the undertone of rather too ac-
tive. However, to other Greeks he appeared to be “just and moderate” (IV 81,

2: inatog xal peétproc); and Thucydides emphasizes the latter virtue by apply-

11. The scholiasts explain peté T00 ToTOD THE EMGTARNG RETE T0D TETOLIévar T]) émi-
gy, cf. C. Hude (ed.), Scholia in Thucydidem, 1927, 359.
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ing pétptog several times to Brasidas and his actions (here' and elsewhere in
the fourth book).

Earlier he emphasizes his ability to act or react “with speed” (IV 70, 1: xa-
& téryos) or “without being discovered” (IV 70, 2: éxnugtog), his courage (IV
11, 4), his insight and his experience which made him proceed with care and
caution, e. g. in order to be admitted into Megara (IV 71-73), also his inclina-
tion towards fairness and peaceful settlements (IV 73, 1-3), later his justice
(IV 83, 3), his “clemency” (IV 108, 3: mpadtng), his piety (IV 116, 2) and
even his eloquence: “He was not unable to speak, not a bad speaker” - at least,
as the Athenian Thucydides adds sarcastically - “at least for a Lacedaemoni-
an” (IV 84, 2: 008 d8Uvatoe, b Aaxedaipoviog, eineiv). However, Thucydides
fully recognizes his merits; for he remarks that after the Sicilian expedition
the reputation of Brasidas’ “honourable conduct'” and intelligence” (apet?,
7ot Euveste) still made many Greeks turn away from the Athenians to the
Spartans; and he adds that Brasidas was “known to be excellent in all respects”
(86Eag eivar nati mhvta dyadic IV 81, 3), and that he was the first who going
abroad and gaining a good reputation made a lasting impression on the others,
especially in Thrace, and thus caused them to expect all [.acedaemonians to
be like him.

Pericles is characterized by Thucydides soon after first being mentioned
as “the most powerful man amongst his contemporaries and leading the state”
(I 127, 3: Suvatdtatog Tév xad’ Eautov xatl Gymv ThHy TohtTeiay), i. e. with re-
gard to his position in public life. And Thucydides takes this up a little later
with the words “at that time the first man of the Athenians and most powerful
with regard to speech and action” (I 139, % avip xad’ éxeivoy Tov ypovov Tem-
toc Adnvaimy héyety Te nal Tpasoey SuvatwTatos), words which remind one
at once of Homer’s ideal quoted above (Iliad IX %443: uodwv te gnthp’ Epevar
et te épywv). One cannot fail here seeing and being impressed by the
continuity of the ideals and standards of the Greeks. In describing Pericles’
military activities, Thucydides emphasizes the speed with which he acts (I
114, 1) as he did with regard to Brasidas — speed, incidentally, being a qual-

12. The scholiasts’ interpretation tametvog is quite wrong, cf. G. Hude (ed.), Scholia in
Thucydidem, 1927, 268.
13. See S. Hornblower, A Commentary on Thucydides I-1I (see note 2) 11, 1996, 272.
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ity also often stressed later, e. g. by Cicero with regard to Pompey or by the
Latin panegyrists when praising Roman emperors.'* But at first Thucydides
seems reluctant to judge Pericles; he describes him briefly as intransigent to-
wards the Spartans (II 12), very cautious with regard to his own compatriots
in order not to be suspected of being a traitor (II 13, 1-2), and generally as
intelligent, prudent and circumspect.

It is only after Pericles’ death that Thucydides gives a fuller account in
his necrology which reveals the numerous aspects which our historian regards
as relevant for he evaluation of a great man. As in his characterization of
Brasidas which Thucydides begins by pointing out his usefulness for the
Lacedaemonians with the words: “having become most useful for the Lace-
daemonians” (IV 81,1: mheigtou &tov Aaxedapoviotg yevéuevoy), in his final
assessment of Pericles he emphasizes at the beginning that the Athenians
regarded him as “most valuable for the needs of the whole city” (I 65, 4: v
8¢ 1, Epmaca moAG Tpogedelto Theiotou dhov vopiovtee eivat). And in words
similar to those he used in describing Brasidas’ behaviour as just and moderate
(Sizatog and pétproc) here he says of Pericles: “He governed the city with mod-
eration and thus kept it in safety” (I 65, 5: petping ényeito nal dodaldg o1-
ebuhakey adtty). Obviously, Pericles is recognized - according to Thucydides
because he guaranteed greatness and safety of the city through his “foresight”,
his “prudence” (wedvora: 11 65, 6). There can be no doubt that the categories
which Thucydides is applying here are political. In the necrology that follows
he speaks of peace and restraint with regard to foreign affairs with the aim
of safety. And in mentioning the fateful elements of the policy of Pericles’
successors who acted contrary to Pericles’ principles and were led by different
motives such as “personal ambition” and “personal greediness” (both in plural:
iSlat drhoTeiat and i xéplry: 11 65, T) he implies qualities of Pericles which
he also names explicitly in the following sentence: “superior judgment” (11
65, 8 yvopn) and integrity (being adwpétatos) which led to general respect
and enabled him to “control the masses in a free spirit” (almost an oxymoron:
ratetye T0 ThfYog éheudépwe: 1165, 8). For he could act freely, i. e. without
feeling any obligation to anyone (e. g. on account of bribery or other benefits).

14. Cic. Manil. 29; 30; 34-35; 40; see also 13; 33 and Paneg. 8, 6, 1; 12, 15, 3, also 10,

6,4 and in general 5, 10.
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This is what the following sentence, duly famous, means to convey: “He was
not more led by the masses than that he guided them” (II 65, 8: xal 00z #yeto
narhoy O adtob ¥, adtog 7ye). For, as Thucydides continues, Pericles owed
his position not to improper or dishonest factors and could express his views
freely, and not in order to give pleasure to them (i. e. the masses: IT 65, 8).

Thucydides judges Pericles as politician here, his position and the nature
of his power, and in Athens this means judgment of what the politician says
in public and what he risks to say. What Thucydides thinks of becomes even
more obvious where he talks of the mistakes of those with whom Pericles
disagreed or who influenced Athenian politics later, those (as he says 11 65,
9) who out of insolence showed too much confidence “at the wrong time”
(mapae %autety) or without reason too much fear. Furthermore he mentions as
wrong actions or attitudes “to leave affairs to the whims of the people” (11
65, 10: %9 7dovac T@ Shwey rai t& Tedypata véidévar) or not to decide
“what is due” (I 65, 11: t& mpdadopa), “personal intrigues” (ISt Srabohal)
and “internal quarrels” (I 65, 12: i Sradopat). In short, what Pericles’
opponents and successors lack (and what he himself has) is on the one hand
adequate consideration of all factors of an issue and recognition of what is
fitting, appropriate and necessary in any particular situation and on the other
hand regard and respect for the community and the rights of others vis-a-vis
one’s own advantages.

The last question I shall try to answer is how Thucydides makes individu-
als judge cities, what is it that he makes Archidamus say about Sparta and Per-
icles about Athens? In describing the way of life and the political practices to
which Sparta owes her freedom and fame (I 80-85, 2) Archidamus speaks of
“wise moderation” (I 84, 2: cwdpooivr éudowv'”) the various aspects of which
he alludes to in the account that follows: “We alone do not become insolent in
prosperity and in adversity we give in less easily than others” (I 84, 2: pévor
Yép 8¢ adTd edmpayiotg te 0dx EEubpilopey xal Eupdopais Tiooov ETépwy cixopev)
and “when people excite us with praise, we do not allow ourselves to be car-

ried away by pleasure against our judgment and when someone provokes us by

15. The scholiasts comment: gwgpogivy Eundemy: cwdeoauvny Eudgova AEYet ThHy LeTa
AOYLoUOT TUYYAVOUTAY, 00 THY GAGYIaTOV %ol Gnh dugewe povoy gupbaivougay, cf. C. Hude

(ed.), Scholia in Thucydidem, 1927, 67.
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an accusation we are not more impressed and persuaded” (t@v te Ebv énaive

EoTouvbvTwY Tpag émt i Setvi mapd To Soxolv IV odx ématpbpeda Noovy,

xot Fv Tig dpa Euv watryopiz nagebivy, 006 81 wakiov dydecdévreg avenei-
o¥nuev) — all this in sentences carefully construed in paralleles and phrased
personally (“we”) in order to emphasize the difference from all others.

I cannot present and consider all details here - suffice it to stress that
Archidamus speaks of the Spartans (on account of the good order of the
whole state, i. e. it being elxoap.ac) as being “courageous and wise in counsel”
(mohep.trol te zat edbouhar), thus again echoing the Homeric ideal referred to
twice before (Iliad [X 1 13). And he points as part of “moderation” (cwépogy-
vr) to 2ismhz (“a proper sense of shame”) and as part of aigyivr (“shame”) to
“courage” (edbuyia) - to put it differently: From moderation results shame,
from shame courage. And the “right judgment” (ebGouhia) is the result of an
education based on moderation and on standards not so high (i. e. not so so-
phisticated) as to allow “us” (he says) to ignore laws (I 84, 3'%). On the basis
of his long experience Archidamus continues to characterize the Lacedaemo-
nians in obvious contrast to what he believes the Athenians do, claiming that
the Spartans do not censure the preparations of their enemies “nicely with
perfect reasoning” (Aoyw xahig: I 84, 3) and then fail to follow this up by
adequate action. And he continues “that we think that our neighbours’ mind
and thoughts are similar to our own and that fortune cannot be analysed by
reasoning” (I 84, 3 : vou.detv 8¢ Tdc te Sravoiag T@v Téhag mapamAngiovs civa
#all TAG TPOGTULTTOUGUS TUYG 00 AGyw OtatpeTds). Summing up he states one
should assume that “one man does not differ much from another, but he is best
who is educated in what is most necessary, i. e. taught in the essential virtues”
(I 84, %: mohd te Sradépety 0b Bel vouilery dvIpwnov dvlpwmou, xpdTiatoy 8¢
eivat 6a3TIC €V TOTG AVOALYRALOTATOLS nadeveTa).

Thucydides makes Archidamus start from “moderation” (cwdpoauvr)
and emphasizes this element throughout, going on to respect for others (“no

insolence™ o0z &uboilerv) and to “good order” (elxoagpog), “courage” (or

16. Ct. etboudor 8¢ apadéotepov Todv vopwv The Hmepoding Tadeubpevor xal EUv yake-
ToTTL cwhpovéaTepoy T HaTe adT@y dvnxoustelv with the scholiasts comment: fuelc ody,
bmai, moudeudpeda apadmg Eyety 00 xaTadpovely TOY VORWY, ToUTESTLY o) Tandeudueda HaTe

Omepopay T@v vopwy, cf. C. Hude (ed.), Scholia in Thucydidem, 1927, 67.
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“bravery”: eduyia) and “right judgment” (edGouhinz) combined with respect
for law and order'”. Without wishing to press details I venture to suggest
that it is here - if anywhere - that the four cardinal virtues are foreshadowed
which Plato later singles out and which formed the basis of ethical thinking
in Burope for centuries (as indicated in the introduction): “moderation” (g~
$poauvr), “courage” (avdpein, here: “bravery”: eduyia), “justice” (Stxatoguvn,
here respect for the laws) and “insight”, “wisdom” (¢gévrae, here “right judg-
ment and foresight”: edfouhin): Whether one agrees with this suggestion or
not, what matters is, I think, that Thucydides sets out from cwggogtvr which
he regards as basic, cautions against too subtle knowledge and emphasizes the
importance of actions.

Pericles, on the other hand, is made by Thucydides to outline some gen-
eral principles of policy at the end of his first speech (I 140-14%), warning
against “extending the empire while at war and against bringing upon oneself
self-inflicted dangers” (I 144, 1: dpy7yv te i émuxtaodat dpa TohepodvTes nal
7wveivoug abdargétoug pi) mpostidesdat), thereby recommending moderation,
and then justice by stating willingness “to offer arbitration according to the
treaty” (I 144, 2: Sizag ... Sodvar xatd tée Euvdhzac). In the following sen-
tences he speaks of the Athenians’ readiness for combat and loyalty towards
their ancestors. Thus, in addition to moderation, sense of justice, insight and
courage Pericles here stresses the obligation to their tradition, the Athenian
tradition, to their ancestors and to their moral standards.

What Thucydides regards as characteristic features of Athens is more
clearly brought out by Pericles in his funeral speech (II 35-46). First he
stresses as essential elements freedom and equality; and justice, not modera-
tion appears to be the foundation. Surprisingly, he continues to speak not of
education or learning, but of various forms of relaxation, “private pleasure”
(IT 38, 1: tépditc) and enjoyment of their own and of foreign goods (I1 38, 2:
anGhauaie), further of their more “relaxed and easy going way of life” (II 39,1
s aveLpévng Srattmpevot, see also 11 39, % gadupia). Next he offers another sur-
prise; for using a new word (¢tAoxaholpev) he says: “We value what is worth
striving for without extravagance and we strive eagerly without loss of vigour

17. See the scholiasts remarks on moAepixol e xal ed6ovhor: C. Hude (ed.), Scholia in
Thucydidem, 1927, 67.
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for learning, for knowledge” (II 40, 1: drhoxahodpéy Te yap pet’ edteheing xul
brhogodoipey dveu pakaxiag) - a sentence which is difficult to do justice to
in view of its complexity, as it is to the whole speech. Here and later in the
last speech Thucydides makes Pericles speak as a politician, not theoretically
analysing the factors which should determine the activities of cities, but as
a politician giving advice in a particular situation in view of actual dangers;
and for this reason he stresses courage and bravery, based on insight (II 62, 5),
insists on activity and emphasizes that the existence of the whole Athenian
empire is at stake.

The small selection of passages to which I had to confine myself and
which I had to discuss rather briefly here, justifies, I think, the following
conclusions: For Thucydides dget?; does not denote a man’s excellence or
prowess, as in Homer’s poems, but mostly a more limited quality an essential
element of which is respect for others, readiness to waive one’s own claims,
to adjust oneself to the community, to the polis. And while Homer portrays
his heroes not only as aiming at being honoured as individuals by the group
or society to which they belong, but striving both for personal recognition by
their enemies and personal fame amongst later generations, without the poet
characterizing anyone as a perfect ideal, Thucydides when describing great
personalities stresses what is related to their political activities; and where
he mentions more personal matters, it is only in so far as they are somehow
connected with public life. Only where he makes others speak of their poleis
and all their citizens the historian feels less restricted by factual details and
free to generalize and to confine himself to a few basic virtues. Thus one finds
Archidamus and Pericles in their respective accounts of Sparta and Athens
underlining the importance of moderation and justice, also of courage and
knowledge - together with training and education, and in this, I would argue,
Thucydides is foreshadowing Plato as he selects these four virtues and relates
them to the context of the life of a city (leaving it to Aritotle to discuss them
theoretically and present a fully developed system). I would maintain, there-
fore, that in trying to understand Greek ethics and it’s history one is well

advised not ignore Thucydides’ Histories.




